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On the Vijnanavada of the Lankavatara Sutra

Toxkiwa Gishin

The text used: The Lankavatara-Ratna-Stitram: Sarva-Buddha-Pravacana-Hrdayam — a

Sanskrit Restoration —
(Published by me in 2003, a reconstruction made from the Nanjio edition, 1923, which
was critically revised according to the Gunabhadra Chinese version, Taisho vol. 16, no.
670. Of this text 100 plus extra copies were privately printed, and have been given to
fellow researchers. The whole text is divided into 120 divisions: Fascicle-Chapter 1. Di-
visions 1-37; II. Ds. 38-84; III. Ds. 85-105; IV. Ds. 106-120. Pages and lines are
shown for the N (anjio) Sanskrit edition and the (Gunabhadra) T (aisho) Chinese edition.
The underlined words show the author’s revision, and dotted lines in the square brackets

indicate the words lacking in the Gunabhadra version.)

1. The nirvana thought of the mahayana Mahaparinirvana sitra seen in Faxian’s six-fasci-
cle Chinese version is what marked a historic step forward from the understanding of nir-
vana as a historically memorable past event, toward the understanding of it as the realiza-
tion in each person of the self-awakening of human history itself, as it were. That was a
conclusion reached by me after writing a paper in Japanese (and English, unpublished) with
the title, “Wasn’t the Mahaparinirvana Sutra a Central Self-Expresser in the Compilation
of the Lankavatara Sutra?” (Rinzaishii Myoshinji-ha Kyogaku Kenkyiitkiyo no, 5, Kyoto May 2007,
five chapters, 22 pp. “The Benevolently Hearted Won’t Eat Meat,” in The Journal of the Nippon Bud-
dhist Research Association, vol, 72, September 2007, 12 pp., constitutes the first three chapters of the
former.) The Lankavatara sitra (LK) has unmistakably succeeded this direction shown by
the mahayana Nirvana stitra and made it a footing upon which to establish its own thought.
That is known from the contents unfolded in the scripture:

“sarva-svabhava-vasanalaya-mano-manovijiiana-drsti-vasana-paravrttir nirvanam ity ucyate sarva-
buddhair maya ca nirvina-gati-svabhava-$tinyata-vastu-gocaram,” (II, D56; N98, 17-19; T492b,
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7-9) “nirvanam aryajiiana-pratyatmagati-gocaram $aévatoccheda-vikalpa-bhavabhava-vivarjitam.”
(I1. D56; N99, 1-2; T492b, 9-10)

[mahapari-] nirvinam na nasam na maranam vinasa-cyuti-vigatam $aranam adhigacchanti yogi-
nah / (Il. D56; N99, 10; T492b, 14-15)

2. The LK compilers, for the purpose of summarizing important terms of Asanga-Vasu-
bandhu’s vijfiaptimatra thought like “paficadharmah, trayah svabhavah, astau vijfianani,
and dve nairatmye” (see 2a), used such unique expressions as “svacittadréya-" and “svacit-
tadr§yamatra-" (2b, ¢). Also used were expressions related somehow to Vasubandhu’s
Madhyantavibhagabhasyam (2c, d). It took up Verses Twentieth and Twenty-eighth from
the TrimSikavijiiaptikarikah as words uttered by the Buddha and discussed them in a unique
way. Introducing the contents of Verse 28, the questioner used terms of Samkhya affinities
in asking the reason why knowledge should not be identified with ignorance when it does
not obtain any object to lean on (2e). Through the Buddha’s response difference between
the Buddhist and Samkhya thoughts stood out in relief. The term “svacittadharmata,”
which appears twice in Sthiramati’s Bhasya under the Trimsika Verse 28, is worth noting
as an evidence that he paid such an attention to the LK’s viewpoint,

What attracts our atteintion in considering the origin of the LK’s “svacitta” is the fact
that the Gandavyitha, 5 Muktakah, treats it as its central term. But its usage is different;
there “svacitta (one’s own mind)” is something to be brightened with the tathagata’s ten
powers, whereas in the LK “svacitta (mind as oneself)” stands for “dlayavijiidana™ (2c. I
D16), and by “cittamatra” it means “niscitta” (2f: “acitta” in Trimsika Verse 29), In the LK are
there only a few cases of “svacittam” (2g), while almost all other cases are either “svacit-
tadr§ya” or “svacittadréyamatra” (2d, Frequencies), The latter means: “What appear to be
external beings are nothing but the mind as oneself, discriminated and clung to as such;
both the external appearances and the mind as oneself are free from their own self-nature.”
Thus, the LK makes it its own standpoint to urge people to realize that kind of understand-

ing as their own and to pray to have others get free from their rootless delusion.

oA

dve nairatmye bhavet krtsno mahayana-parigrahah // (IV k56, D113; NVI k5, X k638; T511b)
nama-nimitta-samkalpah svabhava-dvaya-laksanam /
samyagjiianam tathatvam ca parinispanna-laksanam // (IV k57, D113; NVI k6, X k156; T511b)
Cf, Madhyantavibhaga-bhasyam, ed. Gadjin Nagao, 1964, IIL. 13 (13b,1).
2b. paficadharma-svabhava-vijiidna-nairatmyadvaya-svacittadr§ya-bahyabhava-anavabodhad vikal-
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pah pravartate balanam na tv aryanam // (IV. D113; N225, 2-4; T511a, 1-2)

2¢. “alayavijfidgnam svacittadréya-deha-pratistha-bhoga-visayam yugapad vibhavayati” (I. D16;
N56, 7-8; T486a,13)
svacittadréya-dehalaya-bhoga-pratistha ’cintya-visaya-deS§yamane nottrasati na samtrasati na
samtrasam apadyate veditavyam ayam tathagatayanabhisamaya-gotraka iti / (1, D24; N64, 15;
T487b, 3-4)
svacittadr§yam abhiniviSyamanam vikalpo ’stadha bhidyate / yaduta alayavijianam mano ma-
novijfianam paficavijianakdyas ca / (IV. D113; N227, 18-19; T511b, 7-8)

Cf. Madhyantavibhaga-bhasyam, under 111, 22 (16a,1).

ST

D116; N233, 15-16; T512a, 16-17)
“svacittadr§ya-nirabhasavatarena prajfiaparamita-viharanupraptah.” (L. D10; N42, 14; T483c,
23)

2d. “svacittadréya-matrata *vabodhad deha-bhoga-pratisthd-gati-vikalpatmatmiya-graha-vivikta-
darganat...” (IIL. D87; N140, 1; T498b, 7-8) |

2 el EX N1

“svacittadrdyamatra-anavatarena,” “-anavabodhan,” “-anavadharita-matayah,” “-akusala”;

EEINTY LRI % 4k

“-adhigame,” “-anusaritvad,” “-avabodhad,” “-avatarah,” “-avasthanad,” “-matram sampasy-

an,”...
(Frequencies: “svacittam™ 3; “svacittadréya™ 49; “svacittadr§yamatra” 44; “svacitta-vikalpa-" etc.
17:1in all, 113; “cittamatra” 26: 5 in prose & 21 in verses)
2e. punar api mahamatir aha / yat punar idam uktam bhagavata
yada tv alambyam artham nopalabhate jfianam tada prajfiapti (N. vijfiapti) -matra-vyavastha-
nam bhavati prajfiapter (N, vijfiapter) grahyabhavid grahakasyapy agrahanam bhavati / tad-
agrahanin na pravartate jianam prajfiapti-samsabdita-matram (N. vikalpa-sam$abditam) /
tat kim punar bhagavan bhavanam svasamanya-laksananyananya-anavabodhan nopalabhate jfia-
nam / atha svasamanya-laksana-vaicitrya-bhava-svabhavabhibhavan nopalabhate jiianam / atha

giri-parvata-kudya-bhii-jala-pavanagni-vyavahitan nopalabhate jfianam / athatidiira-samipyan

nopalabhate jiianam jiieyam / atha balandha-vrddha-yoga-vaikalyad indriyanam jfieyartham no-
palabhate jfianam / ... tad yad evam nopalabhate na tad bhagavan jiiznam ajfianam eva tad
vidyamanam artham buddhi-vaikalyat //
bhagavan aha / na hi tan mahamate evam ajfianam bhavati jiianam eva / .., svacittadr§ya-ma-
travabodhat sadasator bahya-bhavabhavaj jianam apy artham nopalabhate tad anupalambhaj
4-13; N170, 5-13; T502¢, 8-15; T502¢, 21-27)
Cf. Sthiramati: Trimsikavijiaptibhasyam, Sylvain Lévi, 1925, p. 43, 10-15; 19-20.:

yada tv alambanam jiianam naivopalabhate tada /

sthitam vijiianamatratve grahyabhave tad-agrahat // 28 //
iti / yasmin kale desanalambanam avavadalambanam prakrtam va ripa-§abdadyilambanam vij-

fianam bahis-cittat nopalabhate na pasyati na grhnati nabhinivisate / yathabhiitartha-darsanit na
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tu jatyandhavat / tasmin kale vijiiana-grahasya prahanam svacitta-dharmatayam ca pratisthito
bhavati / ... svacitta-dharmatayam ca cittam eva sthitam bhavati /
Cf. Samkhyakarikah Gaudapada-viracita-bhasya-sahitah, Poona Oriental Series no. 9, 1972:
atidurat samipyad indriya-ghatan mano ’navasthanat /
sauksmyad vyavadhanad abhibhavat samanabhiharac ca // 7 //
sauksmyat tad-anupalabdhir nabhavat karyatas tad-upalabdhih /
mahad-adi tac ca karyam prakrti-viripam sartipam ca // 8 //
2f. dlambalambya-vigatam yada pa$yati samskrtam /
ni$cittam cittamatram hi cittamatram vadamy aham // Lanka 111, k. 25 (NIII k25, X k479)

Gandavyithasiitram, 5 Muktakah, Vaidya ed. 1980, pp. 66-67.
“svacittam evavabhasayitavyam dasa-tathagata-balaih” (p. 67, 11)
Cf. Namar Chisho: (svacittadhisthina) ni tsuite-Kegongyo ni okeru Bodaishin-setsu to yii kanten
kara — Journal of Indian and Buddhist Studies vol. 43, no. 2, March 1995, pp. 66-67. |
2g. “svacittam samadhaya” (1. D18; N58, 8)
“apravrtti-vikalpasya svacittam pasyate jagat” (II1. D104, k65cd; N182, HI k66, X k660)

3. The LK concept “tathagatagarbha-$abda-samsabditalayavijiZnam” is considered to have
been composed so as to clarify the standpoint unique to the Buddhist thought through criti-
cizing the Samkhya dualism centered on the two principles, purusa and prakrti (pradhana).
The term “tathagatgarbha” means the womb or source for all the buddha-tathagatas (“garb-
has tathdgatanam,” IV, Verse 52a; NVI, Verse 1a), which further means “tathatd” (thusness, as
the true way of being). Then the whole concept means “alayavijfiana as the unawakened ta-
thata.” In the case of the awakened tathatd the LK has the expression, “parinigpanna-svab-
havas tathagatagarbha-hrdayam ( “essence attained”),” (1. D27; NII, 68,1; T487c, 14-15)
Meanwhile, there has been a pseudo-Samkhya interpretation which identifies tatha-
gatagarbha with purusa, and separates it from alayavijiiana, as a shining “tathagata-em-
bryo” hidden in the dark clouds of alayavijiiana. The LK, at the beginning of Fasicle I, re-
jects that kind of interpretation (3a), and in Fascicle I'V introduces the above concept in

detail (3b), as if it had directly come from the Srimaladevi-simhanada-sutra (3c).

3a. na hi mahamate tirthakaratma-vada-tulyo mama tathagatagarbhopadesah / kim tu mahamate ta-
thagatah §Unyata ’nimittapranihita-tathata-bhiitakoti-dharmata-dharmakaya-nirvana-nihsvabha-

vanutpadanirodha-prakrtivivikta-prakrtiparinirvrtddyanam mahamate padarthdnam tatha-

gatagarbhopadesam krtva tathagata arhantah samyaksambuddha balanam nairatmya-samtrasa-
pada-vivarjitartham nirvikalpa-nirabhasa-gotram tathagatagarbha-mukhopade$ena deSayanti/ ...
atma-vadabhinivistanam tirthakaranam akar$anartham tathagatagarbhopades$ena nirdisanti /

katham vata abhatatma-vikalpa-drsti-patitasaya vimoksa-traya-gocara-patitasayopetah ksipram
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anuttaram samyaksambodhim abhisambudhyerann iti/ ...

anyatha etan bhavet tirthakaratma-vada-tulyam / tasmat tarhi mahamate tirthakara-drsti-vinivrt-

ty-artham tathagata-nairatmya-garbhinusarina ca te bhavitavyam // (IL. D38; N78, 5-11; N79,
1-5: N79, 7-9; T489b, 3-10; T489b, 15-17; T489b. 18-20)

3b. bhagavan tasyaitad avocat /
tathagatagarbho mahamate kusalakusala-hetukah sarva-gati-janma-karta pravartate natavad ga-
ti-samkatah / atmatmiya-varjitas tad-anavabodhat trisangati-pratyaya-kriyayogah pravartate/ na
ca tirthya avabudhyante karanabhinivesabhinivistah / anadikala-vividha-prapaiica-dausthulya-
vasand-vasita alayavijiidna-sams$abdito 'vidya-vasa-bhiimi-jaih saptair vijiidnaih saha mahodad-
hi-taranga-van nityam avyucchinna-sarirah pravartate anityata-dosa-rahita atmavada-vinivrtto
atyanta-prakrty- [amala-] pari$uddhih /...
tathagatagarbhah paficadharma-svabhava-pudgala-dharma-nairatmya-dar§anan nivartate / ...
tasmat tarhi mahamate tathagatagarbha alayavijitdna-samsabdito vi§odhayitavyo visesarthibhir
bodhisattva-mahasattvaih //...
mahamate ayam tathagatagarbhalayavijiidna-gocarah sarva-§ravaka-pratyekabuddha-vitarka-
dar$andndm prakrti-visuddho ’pi sann asuddha ivagantu-kleSopaklistataya tesam abhati na tu
tathagatanam / tathagatanam punar mahamate karatalamalaka-vat pratyaksa-gocaro bhavati //
(IV. D112; N220, 9 ~N221, 1; N222, 6-8; N222, 14-18; T510b, 4-10; T510b, 26-27; T510c,
1-4)

3c. etad evartham mahamate samdhiya maya $rimdlam devim adhikrtya [desand-pathe] ’nyams
ca siksuma-nipuna-visuddha-buddhin bodhisattvan adhisthaya tathagatagarbha alayavijfiana-

samsabditah saptabhir vijfianaih saha pravartata ity upadisto *bhinivistandm $rivakdnam pudga-

la-dharma-nairatmya-pradarsana-artham / $rfimalam devim adhisthaya tathagata-visayo desito
na §ravaka-pratyekabuddhanya-tirthakara-tarka-visayah / (IV. D112; N222, 19-N223, 1-5;
T510c, 4-8)

3d. OI. D105; N182~186; T504c~505a: nos. 8 & 17 / IV, D109; N205~209;T508b~509¢: nos. 1 & 2

(4. Omitted are details of my consideration on the date of the Vyakhyayukti, whose author
did not know Gunabhadra’s four-fascicle text, translated in 443. The date must have been
after some time before 513 when Bodhiruci’s version came out, and before 700-704 when

Siksananda’s translation was made.)

Reference book for 2: Takasaxi Jikido: Ryogakys, Daizoshuppan, Buttenkdza vol, 17, 1979, In-
troduction 1V,

(Key words) nirvina, svacittadréya, svacittadréyamatra, tathagatagarbha
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